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Scholarly Confirmations
1 Shaykh Mahmoud Shabieb

“I confirm this and that this is the madhab, and that merely pulling the garment over
the face is not the reason of the discouragement. Nigab and face-covering without a

reason is makruh because it is excess and extreme in religion.”
2 Dr. Muhammad Abd Allah

“The relied upon position amongst them (the Malikis) is discouragement absolutely
(mutlagan) and the reason for this according to them is going to extremes in religion
(ghuluw). At the very least, he (one who says this) has not departed from a well-

considered statements in the madhab.”
3 Shaykh Ibrahim Abb Al-Shingqiti

He confirms that the relied upon position for Malikis regarding covering the face

without a reason is discouragement because it is an extreme in religion (ghuluw).
4 Murabit bin Sied bin Isa

“I have read the summary written by Shaykh Shadee Elmasry and found it to
be an accurate and detailed summary of soundly transmitted and explicit

texts.”
5 Shaykh Ahmad al-Maghili

“In the hadith, ‘He remained silent about matters out of mercy for you, so do
not pry into them.” This matter is not one of the things Allah remained silent
on it. Rather, it has clear guidance in the hadith of Asma’: ‘If a woman reaches
maturity, it is not good/acceptable for any of her [body] to be seen except this
and this, and he pointed to his face and hands.” Hence, the face and hands are
not ‘awra for a woman and she may show them. This is how the women of the

Companions were; they did not cover their faces from men. It is over-bearing
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(takalluf) and extremism (tanatiu’). Further, it is a cause of suspicion and
doubt. When someone wants to commit a crime, they cover their face, be they
man or woman. They conceal their identity by covering their face. Identities
are known by the face. If they cover, one will not male from female. This is not
exclusive to salat. It is in salat and outside of it. It (face-covering) is not even
recommended. Rather it is discouraged, and the reason is that it causes doubt,
suspicion, and concealment of who is a man and who is a woman. Hence, it is

blameworthy rationally and textually.

Key Terms

satr al-wajh face-covering in any form

rida’ a cloth that covers the head

isdal pulling the head-covering down to cover the face

burqa’ a garment placed on the head that covers the face and torso

nigab covering the nose and mouth by wrapping it around the face
or pinning it to the sides of the hijab

Introduction

At the heart of the difference of opinion on nigab, is not just the ruling on
face-veiling, but rather the meaning of certain texts in the Maliki school. When
two parties reach opposing conclusions from the same text, how is such an
impasse handled? Naturally (and this is the very purpose of following living
schools of thought), the elders of the school will arbitrate as to the intended
meaning of the text. (This is the case with the Quran itself, which announces
that it contains mutashabihat.) If both interpretations can present support from
living scholars, then we have ikhtilaf, and fatwa may be given with either
statement provided they are of equal standing (see Nabigha’s Butlihiyya on al-
qawl al-musawi). If only one side can provide support, or if there is an
overwhelming agreement on one understanding, then that is the correct one,

and fatwa is given by it.

Texts from the Madhhab

We begin with the relied upon texts in fatwa that mention discouragement:

Dusugqi said: His saying “the nigab of a woman”, i.e. in salat or outside of it,
whether she wears nigab for its sake or not. His saying “because it is from
ghuluw,” i.e. excess in religion, since this did not sunna did not transmit this.

His saying, “nigab is makruh absolutely,” i.e. in salat or outside of it, whether it is



for its sake or not, as long as it is not a custom in which case there is no

discouragement outside of salat.!

‘Illish said: Nigab is discouraged (citing Khalil), i.e. covering her face up to her
eyes in prayer and outside of it, and this is even moreso in the case of a man,
except ifit is the custom of people, in which case it is not discouraged outside
of salat. It is discouraged in the prayer absolutely because it is excess in

religion.?

Nafrawi said: His saying “not to cover,” i.e. in salat, “his nose or face in salat,”
i.e. it is discouraged for everyone praying, even women, to wear nigab in salat,
and that is covering her face up to her eyes. This is what is meant by his saying,
the nose should not be covered. Wrapping the bottom lip is also discouraged
because it is extreme in religion and negates humble devotion (khushu’). As
for outside of salat, if it is a custom of the people then there is no
discouragement, but it is recommended to leave it off in the prayer. If it is not
the custom of the people, then it is makruh even outside of salat, because it is

the action of the arrogant.?

As for the opinion stating encouragement, Qadi ‘Iyyad said:

his is not obligatory upon her, but it is recommended and sunna.*

I Dusuqi. Hashiyat al-Dusuqi ‘ala al-Sharh al-Kabir, Beirut: Dar al-Fikr; vol 2, pp
218.

2 ‘Illish. Minah al-Jalil Sharh Mukhtasar Khalil, Beirut: Dar al-Fikr, 1984; vol 1, pp
226.

3 Nafrawi. Al-Fawakih al-Dawani ‘ala Sharh al-Risala, Beirut: Dar al-Fikr, 1995; vol
1, pp 216.

4 Qadi ‘lyyad. Tkmal al-Muw’allim bi Fawa’id Muslim, Egypt: Dar al-Wafa’, 1998; vol
2, pp 181.



Analysis

The original state is that a woman’s face and hands are uncovered. This was
the action of the best of women, namely the Companions, and this is known
from direct text of Quran: Women are no longer permitted to you (the
Prophet) after this, nor as replacements, even if you are impressed with their

beauty.> How would the Prophet £ be impressed by their beauty if they were

covering their faces? The Companions and all other legally responsible
Muslims were commanded: Tell the believers to lower their gaze.6 There would
be no need to lower the gaze if faces were covered.

The next foundational point is that the rules of women’s coverage
outside of worship is built upon the rules found within worship. They are not
differentiated. Qarafi states: a person praying is calling on their Lord so it is
incumbent upon him to appear in the best of states.” Ibn Abi Zayd connected
the two: Nothing should show from her to a non-mahram except what shows in
salat.8 And Qadi ‘Abd al-Wahhab: We observe that covering the ‘awrais not just
obligatory in salat, because it must be covered elsewhere.? We see that a
woman’s clothing in acts of worship and outside of it in the presence of non-
mahrams is one and the same. The contemporary scholar Habib Ben Tahir
affirms this pricinple: The face and the hands in worship and out of it are one
and the same.!9 Hence, when searching for women’s clothing rules in daily
life, we search in the chapters of worship. As for the Mothers of the Believers
covering their faces at all times, Qadi ‘Iyyad states: There is no disagreement

that the obligation to cover the face was specific to the wives of the Prophet

5 33:52 (Ahzab)
6 24:30 (Nur)

7 Qarafi. Kitab al-Dhakhira, Beirut, Dar al-Gharb al-Islamiyya, 1992; vol 1, pp
102.

8 Ibn Abi Zayd. Al-Nawadir wal-Ziyadat ‘Ala al-Mudawanna, Beirut: Dar al-Gharb
al-Islami, 1999; vol 1, pp 205.

9 Qadi ‘Abd al-Wahhab. Kitab al-Ishraf ‘Ala Nukat Masa’il al-Khlilaf, no place:
Dar Ibn Hazm, 1999; vol 1, pp 260.

10 Habib Ben Tahir. Al-Figh al-Maliki wa Adillatuh, Beirut: Mu’assasat al-Ma’arif,
2006; vol 1, pp 180.

1 Qadi ‘Iyyad. Tkmal al-Mu’allim bi Fawa’id Muslim, Egypt: Dar al-Wafa’, 1998;
vol 7, pp 38.



Seeing that worship calls for the loftiest of appearances, it is not
appropriate to deviate from it except due to a need. Hence, covering the face
is only applicable due to fitna or custom (such as the Touareg who covered
their faces due to sand which then became a custom of their daily dress). Fitna
here is defined by ‘Adawi as: When she knows or speculates that [a man] is
looking at her with the intent of pleasure; this is what has been confirmed.12
After establishing the legal cause, we ask, what then is the ruling on this face
covering? Is it obligatory, recommended, or merely permissible? Sawi states: It
is obligatory on her to cover her face if she thinks there is fitna.13 Mawwaq
relates from Qadi ‘Abd al-Wahhab: It is not necessary on her and it is on the
man to lower his gaze.!* In the Ikmal, Qadi ‘Iyyad rules: This is not obligatory
upon her, but it is recommended and sunna.!> The indication that Qadi ‘Iyyad
is referring to coverage upon fitna as opposed to in all cases is that the context

is lowering the gaze, in his commentary on the hadith, “I asked the Prophet g

about suddenly seeing a woman, and he commanded me to lower my gaze.”
However, this is not definitive and it has been said that he intended an
absolute ruling. If this was the case, then it is also said that Qadi ‘Iyyad’s
individual rulings do not define the madhab. Finally, Ahmad Zarruq made a
distinction: A beautiful woman must cover, but otherwise it is recommended.16
All of this regards covering due to fitna, not absolutely in all cases. Also, this
regards a Muslim man looking at her. As for the non-Muslim ajnabi (non-
mahram), fitna from him is to be expected even more, since he does not believe
in lowering the gaze. ‘Illish said: As for the non-Muslim ajnabi, all of her body
including her face and hands is ‘awra in relation to him.!7 (Namely, it is to be

covered even if she does not fear fitna.) If the kafir has power to harm her due

12 ‘Adawi. Sharh al-Khurashi ‘Ala Mukhtasar Khalil wa ma’ahu Hashiyat al-‘Adaw:,
Egypt: Al-Matba’a al-Kubra al-Amiriyya, 1900; vol 7, pp 345.

13 Sawi. Bulghat al-Salik Li Aqrab al-Masalik (Hashiyat al-Sawi ‘Ala al-Sharh al-
Saghir), no place: Dar al-Ma’arif; vol 2, pp 75.

14 Sawi. Bulghat al-Salik Li Aqrab al-Masalik (Hashiyat al-Sawi ‘Ala al-Sharh al-
Saghir), no place: Dar al-Ma’arif; vol 1, pp 189.

15 Qadi ‘Iyyad. Tkmal al-Mu’allim bi Fawa’id Muslim, Egypt: Dar al-Wafa’, 1998;
vol 2, pp 181.

16 Zurqani. Sharh al-Zurgani ‘Ala Mukhtasar Khalil wa Hashiyat al-Bunani, Beirut:
Dar al-Kutub al-‘Ilmiyya, 2002; vol 1, pp 313.

17 ‘Illish. Minah al-Jalil Sharh Mukhtasar Khalil, Beirut: Dar al-Fikr, 1984; vol 1,
pp 222.



to her face-covering, then she has the choice to bear the harm or not, asitisa
choice between to evils.

As for covering the face without a reason (in any manner), this is what
is excess in religion, and it is what Khalil was referring to as excess (ziyada),
extreme (ghuluw), and discouraged (makruh) when he said: The woman who
prays in nigab does not repeat her prayer because she did what she was
commanded to and more, except that she did something discouraged since
this is extreme (ghuluw).18 What he is referring to as excessive and extreme is
the covering of the face for no reason, not the manner of wrapping because
there is nothing excessive in how one wraps garments. The excess is covering
more than what Allah commanded without a reason. A woman wearing nigab
in salat without a reason in fact results in two discouraged acts: excess in
coverage and wearing a barrier between one’s face and the ground.

As for the manner in which a woman covers her face, it is
demonstrated by the Mother of the Believers, ‘Aisha when the obligation of
her face-covering was suspended, namely in the state of ihram in Hajj. Qarafi
states: She may pull down her rida’from her head to her face for coverage, and
if there is no reason, then she does not do so. This is due to the hadith of

‘Aisha: When riders would be near us while we were with the Prophet &% in

ihram, we would pull down (sadalna) our head covering over our faces. When they
moved on, we would lift it up again.!¥ Hence, her face was uncovered, but when a
reason arose, she covered it. When the reason went away, she removed the coverage.
If there is a reason to cover outside of salat and ihram, then she may cover in
any way she wishes, with nigab, burga’, pulling the rida’ over her face, or just by tucking
in the edge of her hijab across her face. In thram, it can only be done by pulling the
rida’ over her face because the ihram of women is in her face and her hands; she may
not wear a face garment nor wrap anything around it, and the rida’is considered a
head dress, not a face garment. Khalil says: If she [covers her face] by lifting a garment
up from the bottom (like a bandana) she pays fidya because it would not remain there
except by tying it, as opposed to pulling down [the rida’which is on her head].20
Likewise, face-covering in salat if there is a reason, can only be done by pulling down a

head covering beause other than that would involve wearing a barrier between one’s

18 Khalil. Al-Tawdih fi Sharh Mukhtasar Ibn al-Hajib, no place: Markaz
Najibawayh; vol 1, pp 303.

19 Qarafi. Kitab al-Dhakhira, Beirut, Dar al-Gharb al-Islamiyya, 1992; vol 2, pp
307.

20 Khalil. Al-Tawdih fi Sharh Mukhtasar Ibn al-Hajib, no place: Markaz
Najibawayh; vol 3, pp 79.



face and the ground as Qarafi clarified: It is recommended that she uncover her face
so that it touches the ground directly in prostation, whereas wrapping would cover the
nose.2! (Note: one may have a barrier between the face and the ground such as a rug;
the point of discouragement is wearing such a barrier such as gloves or a face mask
without a reason.) What then about the prostration on the rida’, isn’t that also wearing
a barrier? The answer is that the rida’is a head dress and hence prostrating on it is

permissible just as a man may prostrate on a turban wrap or the edge of his kufi.

21 Qarafi. Kitab al-Dhakhira, Beirut, Dar al-Gharb al-Islamiyya, 1992; vol 2, pp
106.



Ny iy ooy afl oy alll Sy, e 33EN, SN, ) 22501

o S i L SIS Caddl el asiwk;;u&um 36 ey
eyl y 8l Jsls 2l SIL Ty o ) ptasasd)

oS &) (Ball B agry ol i) ool ol (o V) 1405 1yl adl B

e I Jomr g sl L gy Dl B eVl sy Jeas ST

Y i) was oy ol o) Lad o Sy el oy Yy 1alsi sl pa,s
wsle el OIS 0l 3Lall oo B ULy cp phadl Sl oyl b 31 o
o bly all 5 a5 oty (b Ve e OIS o Aa1ST N IS

2, Saoll Job o Y LA 2 5 0S8 a3 ale S ]

O b bl ke b il el (o) Gl Ol 140) 1 Gl J
b3 ol 3] ) sl o G e Y 1) YT LY L ol
el L ol 30all 3 OIS (ol (Lillan 65, S0 il sl ). doandl 2|
M Lz s a8 a1 38 VI ol S o Lo Lol f el L 0l

2 LedaY e 0113 L oS5 Ladl 6 ntd) ooy (SU) et

AN P ‘J;Y’ .x.l,“S\ [AREY c;ﬂ\ )’J T L@\}ﬂij\ L ‘;i Cﬁ‘ R.SLA) ksl; ‘;\}.U\ 4{\)5‘ Lﬁj‘;ﬂ 22

VA o S Mondl QS 1t S Ll e Spel) Rl el 23

9



Slall g e ) gy i ol (el Clanl) o 87 (o) 1 ade JBy

e oSy dhall 8 30, 3 p aale Ko o Lo ol o 1y Lem b
Jﬂ‘ psgiosd e axll jam Lhaxs OIS OB 24 L;;JJ;‘S\ o Y Gl
N5 3OS g gyt Jary Bin ol o) 25 S5 Y, e L ST

L85 ijl.é

E;i ccj.ds\.&.?b Q.)@;J&B 9Lﬁ\f :}.wéj}b) L@.§.7-j Caas SL.‘».U :Lp‘yb

£
\ -

o e S 0 5l G S 30 o ¥ T 2y sy byl
A 2By anyms D ) i By S S 25,5 Sl g o5
Yy Bcen il e 1yl Gpestl) b AV e S ey Bl s,
27, LoV ga g 2l sy e pad) mdd il

3hally oY AT e T sl 2l a1 U RS
logie dasy 139 28, L) fasl ai S basd ey 2l Jead) LA JG

A gﬁw‘) 29 592! %59)./\.\_4 Lej:.C« S ESJJJC"J \.Gm,e}.bg 313 VY] &ﬁj U"‘

XY o e ool ang S st (s i 25 o) e pole M
oYl yyiey 25

g yeoy. 26

2]l & Syl bl oy el st 27

ALY oo oSl cvaay LY Ol st Al ST 1 28

Aol (1388 ¢ SV O I 1y olea V] e b e BRI 5 G e sl sl L gty ag T ) 20
.Y~oup ‘J}‘Y’

10



0.1a e 5 La o ansly Y Bl gy pan Y 5, o Ly olal
ol Gl I3 e elp L iy lslall ) ol 28
W3l b by 33l 3 STy am gl SB all oy ool 630
br a3 O O Yl ol ool W6 (pn g
2. Joy e il o o 215l o ais

) e o sl ST sl ga shally oY) U O 0
sptal) 0,55 L o ) Bl 53lall s s ) S A 2l V) s
o oty de el Yoy 35510 50 e el o1 S S Es
by Ml Ll b Of 0w Lede o tisalially JB 2 La 3 gk
et e e Ll s Lede o Yty dis oWl e Gl
) & i elda)l die S 10 o olke u‘*’\""U JLsYI Y 356 ey
e Ty 36,0 ey Ol I3 Loy (g 3Ll s of il

o 5 Sy oS Bl OF Jla o o el e Sl Aats o

oo edaY) el 1238 o ol 10 Y O Bls S5 e SLAY) S Dlagll de o) 0

A oo eV el Y (Bl dge t oy sl S ) el oy )

A o cgledl Aomdl VaaA GBI b e (el Wilshy (laadl JLST L ple P 2

¥Eo o caldl donedl 180w () (S dndaall e ((Sptal) B3 anny bl e o 8 gl B

o7 ol omall (jlaall 15 10 Y il ) e (slall Ll Cigmadl Slall o Y L ARl (s lall 34

Yo

oo oY Al (O lall s 10 Y il e (sgleall dublony Sy mad) Sl Y S Rl s glaall 33

VLY
AN 2 L@\iﬂ el (1 q9A L;B}J‘ BIER nr.L.w Loty (.ls..d' JLQS! f\,_& 6;;\_2}\ 36

11


https://shamela.ws/book/14245

L Bl O gl selodl) Ja e s e ) Lo dll) Jpey L
Y ol ol of Clpmlls ST 087 06 L oY) ws b Y o s,
bty ke o ool 0L Gy Jaby o ibiall o &Y sl Ay
s VLT Ll ooV e 8 Sl lal) g Sy 3T, s
Ul e 6 o T a2l Gl ek ey Y sl ST
oslize) puad Mo 38,4 il 850 LidSTy gy (o Lot e IS
e g Ldmal Jo 3 gl O 0l L ad) 28

Jels o) Ll sl ag ) B sl a1 Al 095 Azl e L
osliy 4 :;;,j b cdo WY A Y L), 106 e Ll Sy 5l 533
el il ally B g e sgiall 30 A e sn 3] ey ST Sab e L V)
N o sy iz ol mioy Yy olall Lo 51 ol 2 b Y e
Lo e Dyl e 3 sl Ll by Y 3l Bl g 5 o
Bl pgy el B3k ey S iS5y 6 i 0gs B S

waf;wcg\gw}g\ﬁy&;:ﬁ;ﬁ,wwui
Wy el ey e el 3 o W) it Wy LA JB L el £ 3
dll Lo ol me iy by O o OLST N OB Lo alll oo Al g O

Uysale 136 L Lggmry e Lemly oo Ulas] 00 Ugsle 135 Sl ot oy ade

AT o eaY Al Yo il S e U Ry L e e B 28 oS B0 Y
SYYY e ‘J;\H Aoeadl Yang Sl sty (e a0 Lol s OLST L gl 38

YY 2 LJ}‘Y' ] \Mg}med)ff 0 Y (aldl o) s Cﬁ@y}ﬂ’ u\:fJ.:b- 39

12



SEd 15180y oS LB D 131 a1 B5,n Sl ol 1S 40, 0lasS
A g 13] il LS pl Wy sMall £l (adamy o) Ly sy

0555 % =Y o Ll L o) G f el Il ol 301 o el e
0550 5 s bo Y Legmy e ooy o Slasdl ol els 3 Js V) 2l
WY sl Lgmy Jaul e ammdy Ols 1 s JB LS piaally dbloly am gl 2ol
V0S¥ Bl b an gl e ATy 4L ol D0 s o ey Y
LS we e WS 2Vl Ly o Jsm ol b 0 L Jadl

DY) e 3t Wly 42, CasV) 2y 23 5 ) 5 80 dhaS Ends

1Y I el e Jadl Y Ul U eladd) S e 5 pmedlST Sl

e

3

oy amoy 4l £y o Lo o )l Lo

YV e edlll ol cvaay (LY ) sty ) ST L a1 40
YA e e W) (4 g ;JA 0l Y (el o) s Cj.:: & Crp};” [ty .J._.l;'-“

N ‘d‘w\ KVESN|IFARER | nda.SLw\‘J‘ ggjv'd\ Jis Ty néj:é-.U\ [ty .6&'}25\ 42

13



Gl 1da ojwjﬂdejfs

g,,.:,fesjwé.,id\\

Slsp Vel e oLl a5 e Oy adadl a1 Oy 48 Loy 317
ol B ey asly Y 0y Se e 095 ax sy Uil 28l S

Al de dases Sl Y

VJ ‘ﬁw Jﬁ J&)uivd\ L}ﬁjxp C\JL ojkbjmb h\ﬂ‘jﬁ {.AM Jesmad)”
Cioadall G J8 e 2

sy Zilloodl 2 S dle by ax )l s Bl 5 &SI die dasnad) 0L 3

e Ot e o il el g

o bl sn 136 (o3l Lsnd 4 Gl sl o coalb) 4B dnyy”

PN I il o
o el il 131810 O cslonl g 0 DLy & e oSl

L OLSUy a6 LSy agamy ) LaTy cldag 1da V) Lgae 50 O el

14



Seprs el 55 Lo olbwall IS 1Sy ghaST ) sy 810l 5y0m
T oY ey B 0K 08 b By el S SIS e L Je ) e
S Y gy dan Bl O e gy i sLedll s

e Yy 3y ) e S ol 136 cagmy r B DLV

Ol sdaadl e ) u} B 3hall say LAl 5 s by Yy Bdlall
o Jm I Y o e 8l e S ey QLRI O Al L ey S e
AP TPV VTS

15



